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Can Kashmiriyat Bring Peace to Kashmir?

) 4
Syed Eesar Mehdi *

Abstract

This paper argues that Kashmiriyat has the potential to offer a possible
solution and operationalize dialogue in Kashmir. Kashmiris have looked
up to India and Pakistan for resolution of the intractable Kashmir issue
and never focused on the inside which has led to the failure of the peace
process in Kashmir. The main line of argument in the paper is that
Kashmir needs an endogenous peace initiative embedded in ‘Kashmiriyat’
for the process to be successful. By invoking the key tenets of Kashmiriyat,
this article offers a comprehensive framework for reviving dialogue
steeped in the traditional ethos of Kashmir.

Keywords: Kashmiriyat, Dialogue, Peace Process, Conflict,
Comprehensive Framework

Introduction centered on political self-
determination, is that they last for

The conflict in decades. For example, the Israeli-

Kashmir has been one  Palestinian conflict has been going

of the most intractable  on for about 75 years and still seems

ones in the world. Like most such  unripe for a lasting solution. The
conflicts, it has been prolonged due  Northern Ireland conflict, which
to a host of domestic, regional and  entered its violent phase in the
international factors. The difficulty ~ 1960s, was only resolved through a
with conflicts, especially those comprehensive Good Friday
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Agreement in 1998. Though there have
been some skirmishes between the
unionists and nationalists since then,
especially over the disarmament of the
Irish Republican Army (IRA), the
peace established by the Good Friday
Agreement still remains strong. In
fact, the process of decommissioning,
originally scheduled to be complete
by May 2000, was deemed to be
complete only in 2009, 11 years after
the agreement was negotiated.

In Africa, numerous civil wars,
besides being bloody, have
continued for decades: the Angolan
conflict (1975-2002), the Sierra Leone
conflict (1991-2002), the Liberian
civil wars (1989-96 and 1999-2003)
and the Sudanese civil war (1983-
2005).

In similar vein, the Kashmir issue
has become the focus of an enduring
rivalry between India and Pakistan.
The conflict sprang up due to the
competing visions of nationalism:
religious nationalism represented by
Pakistan, secular nationalism
emphasised by India and ethnic
nationalism  embodied  in
Kashmiriyat (Varshney, 1991: 998;
Mehdi, 2020). It is pertinent to
mention here that the ethnic
nationalism touted as Kashmiriyat
has a secular and syncretic base
which could be harnessed for
reviving dialogue and materializing
the peace process in Kashmir.

The article is divided into three
sections. The first section critically
looks at the Jongue durée history of
the Kashmir conflict focussing
primarily on the root causes of this
protracted conflict. The second section
sketches out the comprehensive
understanding of the term
Kashmiriyat, its relation to the
Kashmir conflict and how it survived
the various blows and challenges in
the history of the Kashmir conflict.
The third section focusses on how
Kashmiriyat can be leveraged for
reviving dialogue and materializing
peace in Kashmir. This section
demystifies the key principles of
Kashmiriyat and showcases how it
can facilitate dialogue and revive the
possibility of peace in Kashmir.

Historical Baggage

The state of Jammu and Kashmir
(J&K) has been the focus of enduring
rivalry between India and Pakistan.
Both states consider Kashmir as part
of their sovereign territory. For India,
“Kashmir is an integral part” of its
territory, and for Pakistan, the
“Kashmir issue is an unfinished
agenda of the partition” (Cohen,
2016: 36; Mehdi, 2021). The conflict
over Kashmir started after 1947, when
both India and Pakistan attained
independence and were trying every
way possible to absorb the then
princely state of Jammu and Kashmir,
within their respective territories.
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India, through National Congress,
was supporting Sheikh Abdullah and
his party National Conference in
Kashmir, engaged in its fight against
the Maharaja of Kashmir, while
Pakistan, through Muslim League,
was favouring Molvi Yousuf Shah,
Chaudhry Ghulam Abbas and their
party Muslim Conference (Kumar,
2018: 29-35; Mehdi, 2021). So, the fate
of Jammu and Kashmir was “an
outcome of the political battle fought
between the National Congress and
the Muslim League” (Behera, 2006:
4).

The root cause of the Kashmir
problem is to be found in events
leading up to the partition of British
India and the opposing ideological
perspectives of the Indian National
Congress (INC) and the All-India
Muslim League (AIML) (Thomas,
1992: 11; Mehdi, 2021). The AIML
stood for Muslim separatism and the
creation of a Muslim homeland. The
INC stood for Indian unity and the
secular basis of the new independent
state. The leader of the AIML,
Mohammad Ali Jinnah, demanded
partition of British India on grounds
that Hindus and Muslims constituted
two different nations (Wolpert, 1989:
304). According to Jinnah, the beliefs
and customs of Hindus and Muslims
were so incompatible as to make it
difficult for them to co-exist
peacefully in a single state. Jinnah

claimed in his “Two Nation theory”
that every Muslim in the Indian
subcontinent, by virtue of being a
Muslim, belonged to the nation of
Pakistan, and every Hindu, by virtue
of being a Hindu, belonged to the
nation of Hindustan (Ahmed, 2020;
Mehdi, 2022). The main leader of the
INC, Jawaharlal Nehru, claimed that
the people of the Indian subcontinent
shared overarching historical and
cultural experiences and had
common racial roots in different
regions that made them all uniquely
Indian. If religion separated them,
then language, race and culture
united them (Nehru, 2008: 249).
Nevertheless, the partition of British
India took place in 1947.

Both INC and AIML had to accept
partition but there were inherent
contradictions in their understanding
of how it was to be implemented. In
particular, differences arose over
three princely states: Hyderabad,
Junagadh and Kashmir. Hyderabad
was a Hindu majority state ruled by
the Muslim Nizam of Hyderabad.
Junagadh also was a Hindu majority
state ruled by Muslim Nawab of
Junagadh. Conversely, Kashmir was
a Muslim majority state ruled by a
Hindu Maharaja (Thomas, 1992: 19-
20). The Nizam of Hyderabad, with
his Hindu majority population,
sought independence but was
prevented from achieving it by
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Indian military action. The Nawab of
Junagadh with his Hindu majority
population formally acceded to
Pakistan. This accession was accepted
by Jinnah in September 1947 on the
principle that the sovereign ruler of the
state had the legal right to make sucha
decision (Jalal, 1985). However, both
Hyderabad and Junagadh became
part of India after India conducted
military action in both the states,
followed by a plebiscite only in
Junagadh.

The Maharaja of Kashmir, Hari
Singh, with his Muslim majority
population, appeared undecided but
seemed to lean towards the idea of
an independent Kashmir (Thomas,
1992: 20). Pakistan, meanwhile, sent
a large number of armed Pakistani
tribesmen into the Valley of Kashmir
in October 1947 to stir up revolt
against the Maharaja and annex
Kashmir by force. Seeing that
Kashmir was about to fall, Maharaja
Hari Singh sought India’s help and
India responded that it would send
forces into Kashmir only if the
Maharaja formally acceded to India
(Kumar, 2018). The Maharaja
acceded to India by signing the
instrument of accession on 26
October 1947. With the clash between
Indian forces and armed Pakistani
tribesmen in Kashmir commenced
the first Indo-Pakistani war in 1947,
which ended in January 1949 with the

United  Nations”  ceasefire
declaration. This war divided the
territory of Kashmir between India
and Pakistan, with the major part of
the state, with almost all Kashmiri
speaking population remaining in
India. Since then, both the states have
considered Kashmir as a vital part of
their territorial imagination making
it perceptually as a “territory of
desire” (Kabir, 2009; Mehdi, 2021).

Kashmiriyat and the Issue
of Kashmir

Kashmiriyat signifies a syncretic
and harmonious religious culture
which evolved historically in Kashmir,
over generations. The term has been
vociferously debated among scholars
on Kashmir in recent years. It is
important to note that the term is
fervently used to counter the discourse
of the Kashmiri separatism. It is
worthwhile to cite a few examples to
know how the term has been used in
the literature. Rattan Lal Hangloo, for
instance, observes that

“when we look at different
definitions of Kashmiriyat, it
appears that this concept has been
largely used to denote communal
harmony, multiculturalism, and the
tolerance that the majority
community displays toward the
minority community. Some define
it as an ideological foundation of
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ethnic nationalism, and in most
recent times, it has also been
defined as a marker of Kashmiri
identity that cuts across the
religious divide” (Hangloo, 2012:
37-38).

Hangloo himself identifies
Kashmiriyat with what he calls the
‘heretical” tradition of Kashmir and
asserts that

“despite the evolution of varied
religious and other ideologies in
various neighbouring and distant
regions, Kashmiris have not been
permanently influenced by any of
them to the extent of eliminating
the presence of local tradition in
their lives.......Itisin this way that
heretical tradition was used to
mediate between absolute and
finite intelligence. The different
forms that were disseminated in
Kashmir or evolved locally were
incorporated into the supreme, and
the acceptance of one form did not
reject the other. But it meant the
unending process of incorporation
that culminated into the syncretic
ethos of Kashmiriyat” (Ibid: 46).

A similar argument is found in
Yoginder Sikand’s article “Popular
Kashmiri Sufism and the Challenge
of Scripturalist Islam (1900-1989)”
where the author tries to create a
dichotomy between Sufi and

‘scripturalist’ Islam. Sikand argues,
“It was precisely by adapting their
message to the cultural world of the
Kashmiris and promoting a unique
‘syncretic” tradition that Islam had
been able to make vast number of
converts in the area” (Sikand, 2008:
55). Neerja Mattoo posits the same
dichotomy in claiming that: “. . . a
kind of fusion of faiths took place, and
it is from this fusion that the Rishi
order of Kashmir was born” (Mattoo,
2012: 93). Madanjeet Singh argues
that Kashmiriyatis a socio-religious
ethos unique to Kashmir which has
roots in Sufi/Rishi tradition but this
pluralist and syncretic tradition is
currently challenged by the “purist’
brands of Islam (Singh, 2009).
However, Chitralekha Zutshi points
out the conceptual problems inherent

in the term Kashmiriyat and noted
that,

“scholarship on religious identities
in various regional settings of pre-
colonial India is pervaded with the
notion of religious syncretism, a term
which, apart from being
inadequately defined, does not
satisfactorily address the issue of
religious difference.. ....Scholarship
on pre-colonial Kashmir suffers
from similar limitations, since
historians of Kashmir are
particularly insistent on defining
the period in terms of a fluidity of
religious boundaries and the
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presence of a syncretic religious
culture, both integral aspects of
Kashmiriyat’ (Zutshi, 2003: 18).

Meanwhile, the significant
understanding of Kashmiriyat is
provided by Riyaz Punjabi in his
essay “ Kashmiriyat. The Mystique of
an Ethnicity”. In this essay, Punjabi
considers Hari Parbat hill,
overlooking the city of Srinagar, as
the metaphoric “epicentre of
Kashmir—geographically,
mythologically and spiritually”
(Punjabi, 1992: 101). On the north-
eastern face of this hill is the shrine
of the great Kashmiri saint, Sheikh
Hamzah Makhdoom; on the south-
western side is the abode of
Chakreshwari Devi or Ma Sharada;
in the foothills is the Gurudwara
Chatti Padshahi. According to
Punjabi, the hill epitomises the
confluence of three important
faiths—Hinduism, Islam and
Sikhism— that epitomize the plural
fabric of Kashmir in being a “a focal
point where people of diverse faiths,
coming from many directions,
converge on one point—to provide a
living instance of the adage that ways
might be different, but they lead to
one point” (Ibid). This confluence,
argues Punjabi, has been assumed to
symbolise the Sufi mystic tradition
that marks KasAmiriyat. The fusion
of three religions Buddhism,
Hinduism and Islam culminated into

a single fold which has come to be
known as Kashmiriyat.

It is true that religion attained a
distinct character within Kashmir
because it favoured local customs and
traditions to continue which remained
alive, as Buddha's teachings, the
discourses of Vedanta, the mysticism
of Islam, all found a congenial home
in Kashmir (Mehdi, 2020: 105). This
merger and incorporation of different
faiths created a distinct, plural,
inclusive and above all secular
identity of Kashmiriyat which
became possible only because of
underlying Sufi tradition that evolved
over time. This syncretic identity of
Kashmiriyat emerged through a
process of acculturation absorbing
diverse cultural elements and
accommodating different religious
practices ranging from Buddhism,
Shaivism and Islam (Punjabi, 2010:
46). In this regard, T. N. Madan, a
famous anthropologist, elaborately
describes the term Kashmiriyat
claiming that

“it constitutes of the key elements
of the love of the homeland (kashir)
and common speech (koshur),
besides similar costumes and
practices such as distribution of
cooked and uncooked food as a
token of good will, visits to shrines
and reverences to relics, similar
culinary and sartorial styles,
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folklore and folk music” (cited in
Hangloo, 2012: 38).

However, Kashmiriyatwhichis the
“composite culture” or “cultural
identity” of both Kashmiri Muslims
and Kashmiri Hindus, did receive
two hard blows in history; first is the
Pandit exodus from valley in 1990',
second is the onslaught of Islamic
militancy against the Indian rule in
Kashmir in 1989° It is argued in
Kashmir that the unceremonious
dismissal of the then Prime Minister
Sheikh Abdullah on 9 August 1953°
played its role in undermining
Kashmiriyat in a big way and
encouraging pro-Pakistan, Islamic
sentiments in the valley. Over time,
this has led to a counter-discourse that
‘Kashmiriyat” was an artificial
creation to strengthen the case of
Kashmir’s accession to India.

After facing all these blows,
Kashmiriyathas still managed to sail
safely through the troubled waters.
Evenif thereis a constituency at work
to underplay and disown it, any
perceptive observer would notice the
unique sense of ethnic awareness
that constitutes the core of popular
consciousness in Kashmir. The plural
culture  that  Kashmiriyat
encompasses still lives on in the
Valley of the saint-poetess,
Lalleshwari, popularly known as
Lalla Ded, who became the torch-
bearer of the Rishi cult in Kashmir.

Kashmiriyatrejected the two-nation
theory envisaged by Jinnah and the
Kashmiri insurgency whichis a threat
to the plural and inclusive idea of
Kashmir.

Kashmiriyat and the
Prospects of Peace in
Kashmir

Kashmiriyat has the potential to
offer a possible solution and
operationalize dialogue on Kashmir
at various levels. Kashmiris have
time and again looked outside for the
solution and never focused on the
inside. Kashmiriyathas the potential
to situate the issue in the right context
and seek solutionsin an environment
free of fear and distrust. The
following section attempts to apply
some of the key tenets of Kashmiriyat
to the prospects of peace process in
Kashmir.

1. Co-existence:

Kashmiriyat is the confluence of
three religions Buddhism, Hinduism
and Islam. A true blend of multiple
cultural and philosophical tenets
culled out from Hinduism, Buddhism
and Islam, has culminated in what
has come to be known as
'Kashmiriyat . The essence of this
philosophy is to live in peace,
harmony and brotherhood.
Buddhism became the dominant
religion in Kashmir around 8th
century CE (Sikand, 2000: 361-367)
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until it was ‘replaced by Hinduism’
(Ahmad, 2017:11)  through
indigenous form of Shaivism called
Trika philosophy, which, at the core,
was fusion of Hindu and Buddhist
ideas (Puri, 2011:142-151). The
influence of Buddhism in the daily
practices and customs of Pandits can
be seen even today.

By 12th century AD, Hinduism was
on the decline due to the deeply
entrenched class structure (Bazaz,
2011:18) in which Brahmans were
enjoying power and economic
muscle over non-Brahmans and
corrupt practices became rampant
(Hangloo, 2008:118; Madan, 2008:10).
These conditions created a fertile
ground for Islam to take a firm root
among the masses who were facing
poverty and social alienation. As
Balraj Puri argues, “Islam did not
come to Kashmir as a revolt against
or as a destroyer of established
tradition, as is the case in many other
parts of the country, but as a preserver,
consolidator and perpetuator of the
tradition” (Puri, 1990: 307-308).

The rise of Islam favoured local
customs and traditions to continue
which remained in some part alive
as the principles of Buddhism, the
teaching of Vedanta, the mysticism
of Islam, all found a congenial home
in Kashmir. This merger and
incorporation of different faiths
created a distinct, plural, inclusive

and above all secular identity called
Kashmiriyatwhich became possible
only because of the underlying Sufi
tenets so popular in Kashmir. This
syncretic identity, which is now called
Kashmiriyat, evolved through a
process of acculturation absorbing
diverse cultural elements and
accommodating different religious
practices ranging from Buddhism,
Shaivism and Islam (Punjabi, 2010:
46). Due to this eclectic and syncretic
nature of Kashmiriyat, secularism
and pluralism could co-exist easily.
This reflected the continuity rather
than a break from the past (Puri,
2011:144).

2. Shared Values and
Culture:

Kashmiriyatsignifies the centuries
old indigenous traditions of
communal harmony and religious
syncretism in the Kashmir valley. It
exemplifies the joint Hindu-Muslim
culture, festivals, language, cuisine
and clothing in the valley. In the spirit
of Kashmiriyat, festivals of
Hinduism and Islam are celebrated
by adherents of both faiths without
any resistance from either side.
Encouraging Hindu-Muslim unity,
Kashmiriyat was promoted by
Kashmiri sultan Zain-Ul-Abidin and
further impetus was provided by
Lalla Ded who started Rishi-Sufism,
a social, cultural and religious space
where Hindus and Muslims
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practised their faiths independently
and lived in harmony. The important
emblem of Kashmiriyatis seen in the
mela (fair) hosted by Jwala Mukhi
Mandir, located in Khrew, Jammu
and Kashmir, attended and jointly
celebrated with full enthusiasm by
both Kashmiri Hindus and Kashmiri
Muslims, keeping the spirit of
Kashmiriyat alive. In similar vein,
Muslims, Hindus and Sikhs celebrate
the annual Sufi festivals together in
the Indian union territory of Jammu
and Kashmir. Kashmiri Muslim
carpet weavers do not hesitate to
design carpets that feature the Hindu
deities Durga, Lakshmi and
Saraswati. Hangloo argues that
“Kashmiriyat does not only mean
simply a harmonious relationship
cutting across religious and sectarian
divisions or pluralistic tradition, but
itisa far wider concept that has grown
over centuries of historical process
that the region of Kashmir has
embraced, both in peace and in
turmoil. Kashmiriyatis not merely a
concept but an institution with societal,
political, economic and cultural currents
and undercurrents” (Hangloo, 2012:
43). Similarly, Shamas Faquir, a very
popular Kashmiri poet showcases the
syncretic tradition of Kashmir in the
following verse:

Rig Veda, Yajer Veda, Sam Veda,
Atharva Veda

My revered guru (teacher)
endowed me with these four
Vedas,

And gave unto me,

apparels of a Yogi and gyana

(cited in Punjabi, 1992: 110).

3. Principle of Communal
Harmony and Humanistic
Ethos:

Kashmiriyat endorsed communal
harmony in Kashmir. Some of the
festivals in Kashmir which have their
origin in the Hindu mythology
attained a secular character and both
Pandits and Muslims celebrated
them together the birthday of river
Vitasta (Jhelum) being one such
festival. The King, Zain-ul-Abidin,
also known as ‘Bud Shah” (Great
King) used to function as a high priest
on such occasions promoting a
collective identity, often referred to
as ‘Kashmiriyat. Despite varied
political leanings and conflicting
attitudes to history of Kashmir,
Kashmiris (Pandits and Muslims),
continued to have a remarkable
degree of tolerance, respect and
concern for each other in day-to-day
life. Pandits and Muslims celebrated
the onset of spring by celebrating a
festival called ‘Badamwari’ (Almond
festival) as flowers blossomed in
almond gardens. In many areas
Muslim “Asthans’ (shrines) and
Hindu shrines stood facing each other
while people together made
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pilgrimages to shrines and also
visited living Sufis. Kashmiri Pandits
and Muslims together attended
gatherings where Kashmiri Sufi
poetry was sung at the abodes of
living Sufis.

4. Principle of Syncretic
and Liberal Tradition:

Kashmiriyatstresses on the liberal
way of life by transcending religion
because it constitutes the coexistence
of both Sufism and Shaivism. The
highly revered Rishi, Lal Ded,
became the torch-bearer of
Kashmiriyat, spoke of equality,
tolerance, peace, harmony and above
all no division on religious planks.
Here is one of her verses:

Shiva abides in all that is,
everywhere

Then do not distinguish between
a Hindu and Musalmaan.

If thou art wise, know thyself
That is true knowledge of the
lord (Zutshi, 2003: 22).

Similarly, Nund Rishi also preached
equality, peace and harmony in his
verses written in Koshur Quran
(Kashmiri Quran) (Zaffar, 2012: 82).
Both Lal Ded and Nund Rishi laid
down the foundations of Kashmiriyat
which was based on the liberal
principles of equality, pluralism and

peaceful co-existence. Since, both
were rishis, they preached love,
tolerance and inclusivity. This seems
the reason why even today in
Kashmir the shrines of the Rishis are
popular places of pilgrimage for both
Muslims and Hindus, bringing
together people from different faiths
in shrine rituals and building bridges
between people from different
traditions.

Taking Kashmiriyat as a baseline,
there is every possibility of
overcoming barriers for a dialogue
between different sections of the
Kashmiri society. There needs tobe a
two-pronged dialogue process
working simultaneously on the
ground that may address the root
causes of the Kashmir issue in a more
meaningful and comprehensive
manner. Emphasis on Kashmiriyat
will goalong way inbridging mental
gaps between people from different
faiths, and political persuasions.

Initiate Multi-track
Dialogue

There is a paucity of thinking in
Kashmir on how to conduct a
meaningful dialogue over issues
affecting peace and prosperity of the
people at large. The agenda as well
as the terms of reference for dialogue
are being determined by people who
do not have stake in peace. Over the
last 76 years, spoilers from across the
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border have misled whole
generations of Kashmiris into
thinking that it is a problem between
two sovereign states and dialogue
ought to take place between them to
resolve the issue. This externalisation
of the problem has led to nominal or
almost non-involvement of the
Kashmiris in talks aimed at building
mutual confidence between India
and Pakistan, while the latter has all
along considered it in its interest to
sway sentiment in the Kashmiris
against their interest, seeking to
overwhelm Kashmiriyat with a
perverse version of Islam that has
disturbed the region since the years
of the Afghan jihad. In the process,
Kashmiris have looked at
Kashmiriyat with suspense, as if it
were an instrument of colonization,
forgetting their own tradition, their
ownroots and the historical evolution
of their ethno-cultural consciousness.
In reality, the communalisation
process that was initiated in the
valley in the 1990s ran counter to the
Kashmiri consciousness and severed
the secular and liberal link that
connected Kashmir with India.
Therefore, any effort to bring peace
to Kashmir must start within Kashmir.
A culture of Kashmiri catholicity and
syncretism has to be reemphasised
to defeat the moves by spoilers to de-
Kashmiricise Kashmir and the
Kashmiris. Only then there can be
lasting peace and dialogue between

India and Pakistan will succeed.
Spoiler moves can be effectively
countered if there will be no taker for
violence in Kashmir.

1. Intra-Kashmir Dialogue:

The dialogue between the different
sections of the Kashmiri society
particularly between Muslims
(including Shias) and Pandits is very
crucial. This is the most ignored
aspect of the Kashmir issue. Due to
Pakistan’s continuous involvement
in “Islamizing” the state of Jammu
and Kashmir in the late 1980s and
1990s, the brotherhood between
Muslims and Pandits received a
strong blow. This communal
harmony could only be revived
through dialogue between the
different sections of the community
based on the commonalities of
Sufism and Shivaism which are the
key tenets of Kashmiriyat.

2. India-Pakistan Dialogue:

Regular dialogue between India
and Pakistan is crucial for the overall
resolution of the Kashmir conflict. For
a lasting resolution of the conflict, in
addition to intra-Kashmir dialogue,
both states should adopt measures to
bridge the communal hiatus within
Kashmir, and fortify trust between
Muslims and Pandits in Kashmir.
Any such dialogue must recognise
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the value of Kashmiriyat and
therefore the inducement from
outside for Islamization of the state of
Jammu and Kashmir must stop and so
should the policy of sending militants
to the valley. This will be in tune with
the Kashmiri consciousness. Within
India, awareness must be created about
the plural and secular character of
Kashmir and this will hasten the
process of integration of Kashmiris into
the national mainstream. The
government could encourage people
to visit Muslim * Asthans' (shrines) and
Hindu shrines which exist in Kashmir
even today facing each other. This
would ensure communal harmony
and peace between Kashmiri Pandits
and Muslims within Kashmir and the
spirit of Kashmiriyat shall prevail in
the bilateral dialogue between India
and Pakistan..

Conclusion

There have been many attempts
made by both the states of India and
Pakistan to solve the Kashmir
conflict. However, majority of those
attempts were led from the outside

and not from inside Kashmir. Both
India and Pakistan took many steps
to solve the conflict by starting a
dialogue  among  different
stakeholders in Kashmir. However,
all those attempts were top-down,
imposed from the above, which
would exclude the Kashmiris.
Kashmiriyat is the only viable
solution to this vexed problem
because it encompasses the diversity
of Buddhism, the teaching of Vedanta
and the mysticism of Islam. The
essential teachings of the three
religions blend together in a distinct
manner in Kashmir to give birth to a
syncretic and plural identity of
Kashmiriyat. Only the secular
category of Kashmiriyat, which has
legitimacy in every section of society
within Kashmir, has a potential to
offer a comprehensive framework of
reviving dialogue and materializing
peace in Kashmir. Recognition of a
separate Kashmiri identity longing
for peace and reconciliation would be
the first step towards an effective
dialogue to resolve the vexed issue
of Kashmir in future.

|
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Endnotes:

1.Almost 160,000-170,000 Kashmiri Pandits left to Jammu while a handful of
them remained in the Valley (Evans, 2002: 19-37). Most of the Pandits
believe that they were forced to leave Kashmir either by Pakistani-backed
militants in Kashmir or by the betrayal of majority Muslims community in
Kashmir. Pyarelal Kaul argues,

“Pandit departure was a clear case of communal intimidation by Muslims
designed to expel Hindus from the Valley by using mosques as warning
centres

" (Kaul, 1996: 57-57). However, Vijay Dhar holds the view that Pakistan was
responsible for the exodus of Pandits in Kashmir. According to him,
Pakistani policy makers considered Pandits as the representatives of India
in Kashmir (Evans, 2002: 19-37). However, the majority of Muslims in
Kashmir including the separatists considered Jagmohan, the then governor,
responsible for planning the Pandit exodus. But this argument cannot
explain the exodus that happened before Jagmohan took control as a
governor of Kashmir. As Omprakash Mishra points out that

“the exodus had begun earlier to Jagmohan taking control. It is inconceivable
that thousands of people would have left behind their homes, properties
and means of livelihood on the bidding of Jagmohan” (cited in Evans,
2002: 19-37).

2. The fatal dismissal of a democratically elected government of National
Conference (NC) led by Farooq Abdullah in 1984, the assertion of NC-
Congress alliance in 1986 and the rigged elections in 1987 paved a way to
militancy in Kashmir. For more, see (Staniland, 2014: 76-77; Mehdi, 2020).

3. The dismissal of Sheikh Abdullah happened in 1953 because he began to
press for a plebiscite with reservations on accession. This developed strains
in the relationship between Abdullah and his old friend Nehru who hastily
ordered his unceremonious dismissal in August 1953 (Para, 2019: 203).
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